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Abstract 

This article aims to analyze the married rite, marginalized and local wisdom in the Paksi Benawang of Tanggamus. People of Benawang are a group of indigenous people who are included in the existing Kepaksian Tanggamus people. So far, the paksi Benawang has been marginalized in terms of culture and power.  The research used ethnography method, by conducting in-depth interviews and observations. The results show that since regional autonomy, they have begun to do reconstruction, reproduction and even the revitalization of their traditional life, as a response to their marginalization over the years. This is seen in the aspects of the marriage system. The system of marriage has reflected the power delegation. Kepaksian is an institution that is flexible and relative. Adat (custom tradition) is a discussion, dialogue and agreement. This shows that a growing local wisdom is to build harmony in society
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1. INTRODUCTION
This paper is a result of research and studies on the culture of Indigenous communities in the Sai Batin custom of Tanggamus. In a society in Tanggamus, Lampung has two indigenous groups, the indigenous group of Sai Batin and indigenous group of Pepadun. In addition, there are also other ethnic groups reside in the region, such as Semendo and Java. This study focused on the indigenous people of Sai Batin, due to scarcity of research results and research on indigenous people in the Sai Batin cutom of Tanggamus. The Sai Batin Tanggamus have indigenous sub-groups called Paksi. The Paksi have four sub-groups, they are Paksi Benawang, Paksi Ngarip Padang Ratu, Paksi Pematang Sawah, and  Paksi Belungu. 
This study examined the marriage rituals in indigenous communities in the Kepaksian of Benawang. The marriage ritual is very important for the indigenous people of Paksi Benawang as for other indigenous people in Lampung because marriage is considered the most important life cycle in the history of human life. Because it has many meanings, it can be said that the marriage ritual is one of the core of cultures, and the symbol of adat (custom tradition) itself. As a symbol, marriage rituals are also affected by such profound social and cultural changes. Socio-cultural changes have marginalized indigenous people's lives and caused local wisdom neglected. This paper attempts to examine how the marriage rituals of the indigenous people of the Paksi Benawang in the marginalized situation of customs and culture, and within the importance of local wisdom in all aspects of development.

2. RESEARCH METHODS

This research used qualitative method with ethnographic approach (Hammersley and Atkinson (1983). The ethnographic approach is used due to the need of deep understanding and "thick description" (Geertz, 1973).  The data can not be explored and deep without carrying out a profound understanding. The research was carried out in Tanggamus District of Lampung Province, located on the west coast of Lampung. The data collection techniques are in-depth interviews, observations and FGDs (Foccus Groups Discussion). 

These three things are done to explore knowledge, perception, and observe behavior and actions. FGDs were conducted to equate perceptions between customary and clan leaders in Tanggamus, so that with their discussions they formulated themselves about the potential of their local wisdom. Informants in this research are traditional leaders and traditional patrons who have knowledge and experience about the adat in Tanggamus who usually have their customary titles.
The data analysis was done through three techniques namely triangulation, peer review and member check. Triangulation is a strategy to check the validity of the data by doing a combination of interviews, observations and documentations. This combination of three techniques was to cross check the data mutually so that the data obtained are valid. For example, the results of the interview then were cross checked with the observations and then with the documentation. The member check was done by confirming back to the informant about the existing data, or confirming the data to other informants about the validity of the data. Peer review was done by discussing the data obtained with the experts in their field, or with friends of a group of disciplines who have the same interest in the field, to discuss, criticize and get advice from them. These three data analyzes were used in making the formulation of local wisdom potentials in Tanggamus district.  For mapping the culture area, in addition to the three analyzes, the research also applied the FGDs (Foccus Groups Discussions) to determine the area where they reside, by establishing the mapping with them.
2. RESULT AND DISCUSSION

One of the Kepaksian in Tanggamus is Paksi Marga Benawang. It is said that the story of the people of Marga Benawang of Lampung Sai Batin were originated from Skala Bekhak.  People believed that the king Khaja Baniting – entitled Ratu Mas Anak Dalom – and his followers moved from Skala Bekhak to find a new place by searching from Ranau Lake down to stream and arrived at the seaside around Semaka Bay.

People call it the bay because of the sea that jutted into the mainland, while the name Semaka is the name of a large river that flows from in from Ranau Lake to the nearby ocean. The word Semaka was derived from from the word Semang and Kak. Semang means ‘afraid’ and Kak means ‘if’. When combined, the two words Semang and Kak become Semangkak which means ‘afraid of the big river’.  It was believed that the river was inhabited by various wild animals like snake, crocodiles and many more that make people feel afraid or worry to bathe, wash clothes or even to cross the river. The word Semangkak is then changed into Semaka.
After the arrival of the King Khaja Baniting and the Queen Ratu Mas Anak Dalom and his followers in the land of Semaka, then the indigenous people formed a custom community named as kingdom of Beniting (Kebumian Tanjung Intan) at the border of Pekon Payung which nowadays is located around West Kota Agung District.  The name Baniting was derived from the word Babitting which means a belt.  This was because the people believed that a leader or a king could transform into a tiger.  The belt then is used to distinguish the real tiger and the transforming king who used to wear white belt.  From the Kebumian Tanjung Intan, the generation of Banitting migrated to beach site and titled as Khaja Semaka (with Kebumian Tanjung Hikhan) that nowadays known as Kelurahan Pasar Madang.

At the era of Khaja Semaka, a delegation from Pagaruyung Minangakabau came to Skala Bekhak to spread the teaching of religion of Islam.  But the entry of Pagaruyung to Skala Bekhak caused a battle with Skala Bekhak. Indigenous people of Khaja Semaka came to help Skala Bekhak to face the troops of Pagaruyung.  Returning from the war, the title (adok) of the king Khaja changed to Sultan Khaja Semaka and then the society moved to Tanjung Bukhenai.
The history was started in Tanjung Bukhenai. The small kingdom led by Sultan Khaja Semaka began to be well known by many merchant ships that stopped to take the rattan and spices.  However, the area was often got flooded as it lied nearby the big Semaka River.  They finally moved again in the area of ​​Benawang located around the Tambak Udang beach in an area now known as Pekon Kutabatu. The kingdom of Sultan Khaja Semaka experienced its heyday after Benawang authorized under the Kebumian Tanjung Dukhian. Many ships stopped to pick up rattan and spices. Every ship that stopped by brought along their tribute in the form of money and gold.  However, at that time the people and the Sultan Khaja Semaka did not know money.  They did not know currency exchange. So every ship that stopped and paid the tribute of money and gold to the king would just put the tributes in front of and next to the palace.  At some point, the ships that stopped to pay the tribute in the form of money and gold declared that the kingdom has got a lot of money and the king sultan Semaka justified with the word Benawang. Since then, the kingdom was well known as Benawang which literally means ‘having a lot of money’. The word Benawang was derived from the word ‘bena’ that means sowing or abundant, and the word ‘wang’ means money. 
The kingdom of Benawang continued to develop the power. The Hulu Balang (chief of army) was always standby. They also established Bandakh and Paksi there.  After the entry of Pagaruyung bringing Islam, Skala Bekhak formed the Kepaksian. Then Semaka also formed some Kepaksian which were: Paksi Benawang, Paksi Padang Ratu, which was given territory in an area known now as Kampung Kandang Besi in the West of Kota Agung, Paksi Belu which was given an area from Way Awi to Way Belu. Paksi Belu was then replaced by Paksi Way Nipah (Pumatang Sawah).

Paksi Padang Ratu then moved to be given the territory with the natural boundary of Way Belu to Way Ngarip area. The last was Paksi Belunguh from Belalau and given the dividing area of ​​the Boeway Nyata from Way Beringin to Way Kandis. But before the Paksi came to the land of Semaka, the Benawang clan had formed some units of Bandakh which had territory having certain titles (adok) like Bandakh Negeri Semuong which had the area up to Way Konyekh at Bandar Sukabumi now, Bandakh Pekon Balak which had area of ​​Way Konyekh to Way Ngarip, Bandakh Boeway Nyata which is given the territory from Way Jelai to Way Kandis which then due to the arrival of Paksi Belunguh, its area was reduced from Way Jelai to Way Beringin. As far from Way Kandis to Bandakh Limau border belonged to Boeway Batakhegak, Bandakh Badak, Bandakh Putih (Cukuh Balak), Bandakh Pertiwi and Bandakh Kelumbaian.
In the community of Benawang there are 4 bandakh: Tala Gening, Muakhas, Maja and Belungu. The Kingdom of Benawang started to be well recognized along with the gallantry of Sultan Khaja Semaka and his Hulu Balang. This gave rise to the fact that Raden Fatahila who was under attacked by the Dutch requested assisting troops from the Kingdom of Semaka.  At that time, Raden Fatahila handed over his authority to his son Sultan Maulana Hasannuddin. Sultan Khaja Semaka later was given the title Perwira Utama (the Chief Commander) as well as Pangeran (the prince).  Since then he was entitled Pangeran Perwira Utama Sultan Khaja. But gradually the Dutch intruded into Semaka with a mission to disintegrate the kingdom. After the bandakh were no longer united, then the kingdom was easily defeated.
In the Kesaibatinan of Tanggamus, there are five levels of social hierarchy, namely Paksi, Bandakh (12 bandakh created by the Paksi), Buwai (the offspring), Punggawa (subordinate of the bandakh) and Suku (subordinate of the Punggawa). The initial title of the king was Khaja Baniting, and then changed to Khaja Semaka. After Pagaruyung entered Tanggamus with Islam, Sultan Raja Semaka was given the title of Perwira Utama.  However it was protested and then the title was changed to Pangeran Raja di Lampung. The title was given to recognize his success of helping Fatahillah to seize Batavia from the Dutch.
The marriage rite is considered the most important in the life phase of a person, including for the Sai Batin indigenous people. The marriage rite is called Tayuh Balak. The Sai Batin customary community is a society with patrilineal system (lineage based on male line). The life after marriage is mostly done by living in a male house (patrilocal), which also means that marriage is the man taking a woman. In the custom of Sai Batin Tanggamus, there are two forms of marriage, namely Semanda and Metudau. In Semanda, the bride (man) was taken by the groom (woman), in other words, the man follow what the woman wants.  In contrast, Metudau is a way of marriage in which the man takes the woman away from her house.  This way is called Sebambangan (elopement).  The marriage is usually carried out within the community in the tribe (endogamy).  However, since 1970's many marriages have been done through exogamy way in which a member of the community marries someone from outside of his clan.
3.a. Metudau: Ngambil Gadis (a man taking a woman to marry)
When a woman agrees to get married to her lover, then they will make an agreement to take the woman out from her home. This way, the woman will be fetched or ‘stolen’ and brought into the home of the bachelor or to the house of the tribe leader. Before taken away, the woman leaves a letter, called a pengepik / pengeluakhan / sukhat along with some amount of money. After that, someone will be delegated to inform the woman’s family about it. Then the woman's family comes to the place of the man’s family to confirm the information.  This step is called nyusui tapok or nyusui hasok.  After that the woman's family goes back home, and tell the results of the visit to other family members.

After that the man's family will pick up the woman from the house of their leader – ths event is called ngebayan. The woman is then placed in the house of the bachelor while waiting for the wedding procession. The man's family then comes to the woman's house to determine some matters as the money to give for their deliberation process – called Bandi Lunik – and some amount of money requested by the woman’s family which is called Bandi Balak.  They are also to determine the procession of marriage or Tayuhan. After the deal, the man comes again to the woman's place to invite their presence during the tayuh processions. The visit of the woman to the bride’s place in the Tayuh procession is called Kuwakhi. The woman’s family brings along for the man’s family some food called Buwak Tiyuh / Mi Tiyuh, which consists of lauk pauk (side dishes), rice, lepot (sticky rice cakes), banana, chickens, cakes, cigarettes and betel levaes.
At the time of the Tayuh procession, in the afternoon they carry out the ngabahu procession that is a procedure of introducing the man’s family member to the woman’s family.  Then in the evening the man’s family carries out the Manjau Pedom phase in which the man’s family stay for a night in the woman’s house. In the next day, the woman along with the man’s family returns to the man’s house carrying the woman's stuffs called Benatok to the bachelor's place.

The parts of Tayuh Balak procedure are gained as told by our informants and from informants’ writings.  The procession of Tayuh Balak referred to a major intention in the traditional time to finish the muli (woman) and mekhanai (man) period as single or unmarried persons. The processions are bukhasan, sebambangan, ngabakh tahu, bunut, bubanggan, nayuh, ngabahu, nglolok, and nyilau salai.

Bukhasan is a decision taken by a singel woman and a single man who have been in love to get married. The Bukhasan goes through some phases among others are nguwakhi, setunggaan or tandang. Nguwakhi is a way the man meeting the woman. This process takes place at the kitchen of the woman’s house in an evening. It begins as the man asking the woman to open the door of her house – called khangok ngilu. For this purpose, the man recites the following words repeatedly:
….”tabikpun ngalampukha tehaguk dikutti, say delom lain ki sembekhana mekhanai numpang manjau sekhabok kattu wat selah ni dapok sekhta mulli nisuka olok sekhta passok….”

Then the mother or the aunt of the woman comes over to the bachelor asking who the man is and where he is from.  Having known the man, the mother or aunt goes back in, and soon the woman comes to open the door and let the him come in.

Setunggaan is a way in which the mulli (woman) and mekhanai (man) encounter outside the house that begins by making a deal to meet while looking for some vegetables.  In addition, there is also a way of meeting in which the lovers are separated by wall or called sesiahan. The sesiahan way did not exist before the Japanese colonization era.  The sesiahan was started as the people lived in poverty and found it very difficult to have proper clothes for the meeting.  As the result they felt embarrassed to meet.  And sesiahan is a way out to those lovers who could not meet in a proper meeting session.

Sebambangan or elopement is the process of the man ‘stealing’ the woman for the sake of getting a marriage.  After the woman and the man agree to live together, the man will flee the woman from her house. This way of escaping is preceeded by the woman informing her family about the action which is called Ngeni Pandai. This notification is made through leaving a letter and some amount of money conveying that the woman apologizes for any wrongdoing, and asks for the sincere prayer of her parents as she will marry man whose village of origin is also mentioned in the letter.  The letter is put at a certain place at her house expecting that it will be easily found by her family. The sebambangan should be well planned in such a way to avoid any failure.
The next phase is Ngabakh Tahu.  The man’s family is well prepared to proceed the process. After taken from her house, the woman is usually not placed into the man's house but to the house of the leader of the community which is called lamban jukhagan. The leader then summons a messenger to hurry to the woman's village to meet the adat leader of the woman's village. The encounter is meant to convey a message stating that the woman is now in the man’s village as they had agreed to live together.
After ngabakh tahu, then comes the Bunut process.  This process takes place after the family of the woman is informed about the marriage plan. The woman’s family, under an order from the adat leader, will go to the place of the man's family to meet the woman. The meeting is meant to confirm whether there is regret from the woman. If the delegation finds that the woman regrets the plan, then the delegation will bring the woman back home.

As Bunut procession confirmed the woman’s decision, they will do the Bubanggan step. This is a procession when the woman is immediately moved from the adat leader's house to the man's house. The next step is ngebayan.  Through this process, the neighbors, friends, muakhiyan, punabbayan, lebbu kelama come to the woman’s house. This way is also called manjau kebayan. In this kebayan phase, the family of the man comes again to the woman’s family to do the bubanggan – that is having a clear discussion related to how the wedding will be carried out.  The discussion should not leave any unclear point to carry out.
Nayuh Balak is a great celebration procession. After the discussion solving any possible problem carried out by the two families, then the man's family plans for a celebration.  First of all, the man's family comes to the customary leader's house to inform that they plan to celebrate their son's marriage and seek for advice from the adat leader.  Their arrival at the house of the leader should bring along some sugar wrapped with sebekhah or tappan cloth and coconut that symbolize a tasty and sweet life to come.  The adat leader then responds by giving salt to symbolze to complete taste.  Secondly, adat leaders on behalf of the families of bride-to-be, invites his people (muwakhian)  to find out how the marriage should be carry out, such as determining what day, how and so forth.

The meeting which is led by the leader or Tuha Batin decides the job descriptions to carry out by the community. This process is called Hejjongan. The duties are given to the main member of the community or called anak lom. The tasks to carry out vary from who to carry umbrellas, who to carry the sword and so forth. The tasks distribution is based on decision of the Tuha Batin. The people who are assigned with their duties must perform their duties well. In performing the tasks, there are certain conditions applied, for example, those who are assgined to carry the yellow and white umbrellas must be a young man having a wife. Likewise, other duties come with certain conditions criteria and conditions.
The meeting also decides the need to make what they called as bahaan (rice wrapped in banana leaves or plates called pikhingan), tikuk, and other food. They also immediately plan for the time to carry out each task, for example when to prepare for the Bakas Negak Khubu (place of cooking), mekhanai kehibus (looking for leaves of enau palm), and babbay bukhakdayan (installing decoration). They also decide other processions as when the youth people (mulli mekhanai) can go to find the needed leaves (tandang kebulung), nyakhak hibus, mipis (preparing the spices), babbai ngelepot and some other technical preparations. 
The next step, the man’s family sends a delegation to the woman’s family informing the day of the celebration and expecting the woman’s family to attend (kuwakhiri).  The delegation consists of a group of four young married men (khagah), four young married women (babbai), four young unmarried women (mulli) and four young unmarried men (mehaknai). In other condition, the delegation can consist of groups of three people each of each criterion. The next step, the people prepare some kinds of traditional food to serve such as rice / cakes (called talaman bahaan) which consists of buwak/mi tiuh, buwak/mi kelama, buwak/mi pengebayan, buwak/mi pengakhut (goggoh kawin) buwak/mi kuwakhi.  This talaman bahaan should be served in a talam (tray), and the cakes are made of four or five heads of banana.

Other foods served are called mi tiyuh which are dishes and cakes prepared for the family of the woman’s parents. Then there are mi kelama – dishes and cakes prepared for the extended family of the man’s mother; mi penebayah prepared for the brothers of the man’s father and mother;  mi kuwakhi for married women of woman’s family; mi pengahut (also called goggoh kawin) which is served for the bachelors of both sides. These servings indicate that the man and the woman are no longer available as single. In addition, when a woman has come to eat the goggoh kawin serving, it means that she is eligible for nguwakhi or namukan bujang (to find a man for her life).

The event is usually held in the afternoon in the procession of tayuh or hajat. The process respectively started by the activities of the youth (muli mekhanai) and married siblings (babbai bakas). Before the event, the muli mekhanai do the tandang kebulung which is looking for vegetables and banana leaves. Then in a second Saturday night, the mulli mekhanai do the nyakhak bulung activity that is guided by the leader of the youth group in the village.

In this event, the unmarried women must wear a shawl and a long cloth while the unmarried men should wear bulipat (a kind of sarong) and cap. The event begins with the men and women working together in an activity called nyakhak bulung, and after that there is a dance show where the men are to dance and the women sing.  The last event is called sukhatan.
In the next Sunday evening, the mulli mekhanai held a mipis activity, in which they prepare to grind the spices guided by the leader of the youth (ketua bujang). After the spices are prepared, they continue with another dance occasion and end with the nyukhat activity. 
In the evening, the married women in the village do ngelepot activitiy – the making of sticky rice cake wrapped in palm leaf or called lepot.  The next morning, the event to do is pemajaan that is a big cooking event done by every house in the village to prepare the meals for the celebration.  In this pemajaan event, some young men from outside of the village may pay a visit to the women – this event is called ngudan.
On the determined day for the nayuh, the very privileged part is the kuwakhi – the family of the bride (pesabaian).  The noble people or called jakhu adat, the community leaders and religion leaders all present to represent the pebesan that had been prepared by the committee. The main activities of tayuh are buharak, butammat, buadok, and pangan bahong.

In the following afternoon, the youth (mulli mekhanai) gather for an activity called nganik mi pengakhut or mi hagoh kawin which is a customary tradition indicating that there are two lovers to end their status as singles and get married. In the tayuh occasion, the brother of the man and woman gathered to in witness that the bride and groom to be are going to get married.  This is also witnessed by some youth men and women from other villages.  To end the event, they also pray for good life of the couple.

The next procession is Nyambai Balak.  It is an activity in an evening when some ladies come to help for the celebration – they are called the battu ladies. All gathered in a house called baya house.  Initially, the men fetch their women from their house carrying a lantern called petromak.  After all the ladies get together and are ready for the occasion, then the groom-to-be call the bride-to-be to enter a certain place called tarup. The bride must wear a long cloth and a scarf. Then the head of the village youth (ketua bujang) guides the men from outside of the village who want to join the nyambai show. The event is opened with an introduction and followed by suahan khukuk and dances. After drinking and eating the cake together the event continued with a sukhatan activity.
There is an activity called Buwak Tiyuh in which the man’s family shares some cakes for woman's family.  As soon as the woman’s families arrive at their village, then they distibute the cakes to their relatives (muakhiyan). Those who receive the cake will usually respond with giving some items such as glasses, plates and so forth which will be collected and made into a benatok (stuffs carried by the woman for her marriage).

Afterward, there is Ngabahu / Ngalollok activity in more or less a week after the celebration.  The groom’s family, along with the bride, pays a visit to the bride’s family.  This si meant to ask for apologize and to be introduced with the bride’s family members. In the ngabahu, they bring along one rooster, cigarettes, ngasan (betel leaves) bananas and cakes.  These stuffs are mentioned in the processions, as the following phrase:
 “….Sikam khopoklah buikhing-ikhing babbai kadalih bakas ngattakkon anak butting kutti khopok haga seinong-inongan ngalalakkopkon tutukh pekakha di pedatong khukuk Butottok-tottok ngasan buselok-selok buak bupakai-pakai putti bubaha-baha leput buikok-ikok. Ki batok sikam khopoksangu dalih pedatong….” 

After the visit or ngabahu/ngalollok, the bride’s family gives some stuff called benatok to bring along by the bride for her new marriage life.

Nyilau Salai is an event done after Ngabahu. Approximately one week or ten days after the ngebahu, the bride’s extended family (muwakhiayan) gather again to plan the Nyilau Salai, which is intended to ensure the residence of her married daughter.

3.b. Semanda: Ngambil Bujang (a woman taking a man to marry)
In contarst with Metudau, Semanda is a marriage through which a man goes to the woman's family. As the consequence, the man loses his right for any inheritance from his family. Usually this way of marriage is done because the man is not blessed by his family to marry the expected woman. The man's family is informed after the wedding ceremony carried out. The man will also live in the house of the woman’s family.  In this procession there is a rite called Mulang Mengan.  The family of the woman is invited for dine by the family of the man. Then the woman’s family will inform to attend the celebration.

4. CONCLUSION

Adat (custom tradition) is a matter of agreement obtained from the consensus. All problems in a society are solved through agreement. Therefore adat is a form of local wisdom, because it is flexible and dynamic. A relatively homogeneous society tends to exhibit a harmonious and equilibrium life.  Traditionally, adat is able to show itself as a local wisdom that is beneficial to people's life.

The results of this study indicate that Tanggamus has the potential of abundant local wisdom. A local wisdom is a capital that is very important for the basis of development of a region. This is often ignored and not recognized.  People think that local wisdom is something that is considered ancient and contrary to modernization. In fact, local wisdom is a social capital for a development.

In any society around the world, people recognize rituals in their everyday life. A marriage ritual is an important and meaningful phase in the life of a human being in a society. The rituals are important as they serve as a form of notification and official recognition from the indegenous people. Similarly, the indigenous people of Sai Batin in Tanggamus recognize the ritual in the form of traditional ceremonies. The traditional ceremony in the Sai Batin indigenous community in Tanggamus is called Nayuh Balak. One of the most important ceremonies in society is the life cycle ceremony. The life cycle ceremony is a ritual that indicates a person moving from one phase to the next phase in life. The rituals may vary in accordance with the life phase such as pregnancy, birth, baby naming, circumcision, marriage, and even death.  Each transition is marked by a ritual, as a form of formal notice and recognition from the public to that person.

Theoretically, the passage of life cycle has ever been studied by an anthropologist named Arnold Van Gennep (1960) in his research entitled Rites of Passage. Van Gennep explains every transition in human life is done through ritual, for example: a marriage.  Marriage is considered a Rites de Passage or a transition of one’s status in life. Van Gennep considered all marriage ceremonies as the "Rites De Passage" which symbolizes the transition of the status of each bride and groom who once live separatedly, then after the ceremony, they are required to live together as a husband and wife in their own house of their newly built family. Rites De Passage consists of 3 levels: Rites De Separation is a farewell ceremony from an original status; Rites De Marga is a procession ceremony to get a new status; and Rites D'agreegation is an admission ceremony in a new status.
Although Van Gennep emphasizes his research on marriage rituals, he also considers that each phase of a person's life cycle is important. Theoretically Van Gennep explains that:

“Thus, although a complete scheme of rites of passage theoretically includes preliminal rites (rites of separation), luminal rites (rites of transition) and postliminal rites (rites of incorporation), in specific instances these three types are not always equally important or equally elaborated…” (Van Gennep, 1960:p11)


From the explanation above, it can be said that every indigenous community may have a set of ritual for life cycle ceremony.  However not every part of the rituals is important. This is highly dependent on the customs and traditions of each of the indigenous people. Each indigenous community has its own culture that determines which parts are important in each phase of life.

For Van Gennep (1960), most societies in the world consider a marriage as the most important phase of life. This is also applied for the Sai Batin indigenous people in Tanggamus. It does not mean that other life phases are not performed by ritual or ceremony.  One aspect that influences these rituals or ceremonies is the influence of religion. The indigenous people of Sai Batin in Tanggamus are adherents of Islam. The influence of Islam on indigenous life is so great. One of them is the influence of Islam on the procession of the birth ceremony. Besides the influence of religion, many other socio-cultural changes contribute to the changes in traditional ceremonies in a society, including modernization, acculturation, assimilation, innovation, information technology and even globalization. What is difficult to explain is moment when the change began, because theoretically the change may take place every time as a society and culture is very dynamic.
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